《Bengel’s Gnomon of the New Testament - Colossians》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1-2
Colossians 1:1-2. ἐν κολοσσαῖς, at Colosse) a city of Phrygia.— ἁγίοις, to the saints) This has the force of a substantive. It implies union with God: to the faithful brethren, implies union with Christian men. The word brethren suggests union. These were believers.

Verse 3
Colossians 1:3. εὐχαριστοῦμεν— ἀκούσαντες, we give thanks—since we heard) Comp. Ephesians 1:15-16. For the Epistle to the Colossians bears considerable resemblance to the two epistles to which it is subjoined: to the Epistle to the Ephesians, in its general subject (thesis) and mode of exhortation (paraclesis); to the Epistle to the Philippians, in its opposition to the false teachers, and in their refutation. More of these coincidences will be noticed in their proper places. The Epistles to the Ephesians and Colossians were sent at the same time by Tychicus, Colossians 4:7; Ephesians 6:21.— πάντοτε, always) Construed with praying: Romans 1:10; Philippians 1:4.

Verse 4
Colossians 1:4. πάντας, all) present and absent.

Verse 5
Colossians 1:5. διὰ, for) From [the greatness of the object of] hope, it is evident how great a cause of thanksgiving there is for the gift of faith and love; for ( διά) is construed with we give thanks, Colossians 1:3. [Faith, hope, love, Colossians 1:4-5, the sum of Christianity. Comp. Colossians 1:9-11.—V. g.]— ἀποκειμένην, laid up) so as to be without danger [of its being lost].— ἣν, which) hope, comp. Colossians 1:23.— προηκούσατε) ye have heard of, before I wrote.— ἐν τῷ λόγῳ τῆς αληθείας, in the word of the truth) Ephesians 1:13. The truth of ‘knowledge,’ Colossians 1:6 [ye—knew—the grace of God], corresponds to the truth of preaching in this verse. Neither admits of artifice (being tricked out for show).

Verse 6
Colossians 1:6. εἰς) εἰς and ἐν here are parallel.— καὶ ἔστι, and is) After the participle, the form of expression here takes again the indicative mood; see Colossians 1:26, ch. Colossians 2:13-14; [of the Gospel] present, i.e. which is come to you,—and (repeat which from the preceding clause) is producing fruit.— καρποφορούμενον, producing fruit) viz. [supply] in all the world.— καθὼς, even as) when travelling abroad they recognise with great joy the same fruits of the Gospel in every clime; and its fruits prove that it is the word of truth. Comp. presently after, even as, Colossians 1:7. For there is an interchange, and at length a movement or tendency [of Gospel fructification] towards the Colossians for the propagation of the word. [An inclination arises on the part of the Colossians in their turn to propagate the truth].— ἀφʼ ἧς, from what) construed with in you.— ἐν ἀληθείᾳ, in truth) i.e. in the truth of the Gospel testimony, and of faith flowing from the testimony and directed toward the testimony.

Verse 7
Colossians 1:7. καθὼς, even as) Paul thus confirms and approves the doctrine of Epaphras, which perhaps some had despised. It was Paul’s duty to write rather than Epaphras.— ἡμῶν, our) Paul and Timothy.— ὑπὲρ ὑμῶν) for you, on your account.— ἀγάπην ἑν πνεύματι, love in the Spirit) Love, the fruit of the Spirit; spiritual love; comp. Colossians 1:9, at the end.

Verse 9
Colossians 1:9. ἠκούσαμεν, we have heard) Colossians 1:4.— προσευχόμενοι, praying) He made mention of prayers for them generally, Colossians 1:3 : he now states what he prays for.— πληρωθῆτε, ye may be filled) This verb, with its derivatives (conjugates), often occurs in this epistle, as far as ch. Colossians 4:12; Colossians 4:17.— τὴν ἐπίγνωσιν τοῦ θελήματος αὐτοῦ, with the knowledge of His will) There is a gradation in the following verse, in the knowledge of GOD.— τοῦ θελήματος, will) Ephesians 5:17; Ephesians 1:9.— σοφίᾳ, in wisdom) a word often used in this epistle; that they may be led the more from false wisdom and philosophy, Ephesians 1:8. [There seems to have been a want of knowledge among the Colossians, who were otherwise of an excellent spirit; wherefore the apostle urges that point with so great earnestness throughout the whole epistle, Colossians 1:11; Colossians 1:28; Colossians 2:2-3; Colossians 3:10; Colossians 3:16; Colossians 4:5-6.—V. g.] Knowledge is less recommended to the Corinthians, who were more apt to be puffed up. Wisdom denotes taste: comp. Matthew 23:34, note.— συνέσει, understanding) that you may discern what is consistent with, or opposed to the truth, and may not pass by what requires consideration. Wisdom ( σοφία) is something more general; σύνεσις is a kind of sagacity. So that on every occasion, there may suggest itself something which is suited to the place and time. σύνεσις is in the understanding; wisdom is in the whole compass (complexu) of the faculties of the soul.— πνευματικῇ, spiritual) not natural.

Verse 10
Colossians 1:10. περιπατῆσαι) that ye may walk. Such walking is derived from the knowledge of the will of God.— αξίως τοῦ κυριου) as it is worthy of Christ the Lord, Ephesians 4:1.— ἀρέσκειαν, the desire of pleasing) on your part; so far as (even to that degree that) in reality you may please the Lord. חן, LXX., αρέσκειαι, Proverbs 31:30 .— καρποφοροῦντες, bearing fruit) The participles, bearing fruit, increasing, strengthened, depend on the verb πληρωθῆτε, Colossians 1:9, that ye may be filled.

Verse 11
Colossians 1:11. δυνάμει, with might) Ephesians 1:19; Ephesians 3:16; Ephesians 6:10.— δόξης, the power of His glory [Engl. Vers. His glorious power]) Romans 6:4.— μακροθυμίαν, long-suffering) Ephesians 4:2.— μετὰ χαρᾶς, with joy) Colossians 1:24.

Verse 12
Colossians 1:12. εὐχαριστοῦντες, giving thanks) i.e. and we give thanks. It depends on Colossians 1:9 [we do not cease, etc.—giving thanks]: Us presently follows, and you, Colossians 1:21. [He gives thanks, namely, in behalf of the Israelites, Colossians 1:12-20, on account of the Gentiles, Colossians 1:21, etc. Comp. Ephesians 2:3; Ephesians 2:11.—V. g.]— τῷ ἱκανώσαντι, who hath made us meet) For we had been formerly not meet. The same word is found at 2 Corinthians 3:6.— εἰς, for) i.e. that we might receive a part of the inheritance of the saints; comp. the following verse, and Ephesians 1:11, or rather Acts 20:32; Acts 26:18.— μερίδα τοῦ κλήρου) a part given by allotment, not for a price.— ἐν, in) construed with a part. Light is the kingdom of God, and believers enjoy a blessed share in this kingdom: ἐν, in, is, so to speak, a preposition of place. The opposite, Matthew 4:16, should be compared, where in occurs twice.— τῷ φωτὶ, in light) an antithesis to of darkness, Colossians 1:13. Comp. Ephesians 5:8. It is the light of knowledge [recognition and perception] and joy.

Verse 13
Colossians 1:13. ὃς, who) the Father.— ἐξουσίας, from the power) The antithesis is kingdom: power detains captives; a kingdom fosters willing citizens; comp. Ephesians 2:2; Ephesians 5:5; Ephesians 6:12.— σκότους, of darkness) the darkness of blindness, of hatred, of misery.— τοῦ υἱοῦ τῆς ἀγάπης αὐτοῦ, the Son of His love) [His dear Son, Engl. Vers.] John 17:26; Ephesians 1:6. This is treated in the 15th and following verses.

Verse 14
Colossians 1:14. ἐν ᾧ, in Whom) the Son, Ephesians 1:7.— τὴν ἀπολύτρωσιν, the redemption) This is treated of, Colossians 1:18 (from the middle) and in the following verse.

Verse 15
Colossians 1:15. ὅς ἐστιν, who is) He describes the glory and excellence of Christ as even above the highest angels, and hereby scatters those seeds by which he will prove, next in order, the folly of the worshippers of angels. [He teaches believers to make application to Christ Himself, as their Saviour, and at the same time the head of all.—V. g.] Those, in short, obtain this full knowledge concerning Christ, who have experienced the mystery of redemption.— εἰκὼν τοῦ θεοῦ, the image of God) 2 Corinthians 4:4, note.— τοῦ ἀοράτου, of the invisible) A most glorious epithet of God, 1 Timothy 1:17. The only begotten Son alone represents the invisible God, and is Himself His image, invisible, according to the Divine nature; visible, according to the human nature [John 14:9], visible even before the incarnation, inasmuch as the invisible things of God [Romans 1:20] began to be seen from the creation, which was accomplished through Him [by Him as the instrument]. To this refer Colossians 1:16, things visible and invisible.— πρωτότοκος πάσης κτίσεως, the first-begotten of every creature) He was begotten; and that, too, before the creation of all things. The πρὸ, which is contained in πρωτότοκος, governs the genitive κτίσεως. Time is an accident of the creature. Therefore the origin of the Son of God precedes all time.

Verse 16
Colossians 1:16. ὅτι, because) The second part of the 15th verse is hereby explained.— ἐν, in) ἐν ᾧ denotes something prior to διὰ and εἰς, which presently occur. There is here noticed the beginning, the progress, the end. The same is summarily repeated in the following verse.— αὐτῷ, by Him) He Himself, often used here, signifies His great majesty, and excludes every creature.— ἐκτίσθη, were created) It is evident from the enumeration which immediately follows, that the discussion here relates to that creation which is described, Genesis 1; comp. Colossians 1:23.— τὰ ἐν τοῖς οὐρανοῖς, those things that are in the heavens) and the heavens themselves. But those things which are in the heavens are rather named, because the inhabitants are more noble than their dwellings.— τὰ ὁρατὰ, the visible things) There follows by gradation, and invisible, of which the species are subjoined. [Since visible things, such as the sun, moon, stars, are named first, invisible things subsequently, in succession, it may not be unworthy of consideration, whether the visible things may not have been created during the period of the six days, and the invisible things on the seventh day? Genesis 2:1-2; Exodus 31:17.—V. g.]— εἰτε θρόνοι εἰτε κυριότητες, whether thrones or dominions) The former greater than the latter. The abstract for the concrete.— εἴτε ἀρχαὶ εἴτε ἐξουσίαι, whether principalities or powers) The former stronger than the latter. Both of these two express an exercise of an office in respect of the creatures; but thrones and dominions seem rather to have their appellation in their exalted relation to God, in so far as they are ὀχήματα, the chariots, on which He displays His majesty, Ephesians 1:21.

Verse 17
Colossians 1:17. ἔστι, He is) He does not say, He was made; nor, He was, of which the latter might, however, have been used in a dignified sense, comp. John 1:1; but He is, in the present; comp. John 8:58.— πρὸ πάντων, before all things) even before time, i.e. from eternity.— καὶ τὰ πάντα ἐν αὐτῳ συνέστηκε) and all things in Him came together into one system [Engl. Vers. By Him all things consist, i.e. are maintained.] The universe found its completion in Him. LXX. τὰ συστἡματα τῶν ὑδάτων, Genesis 1:10. He is the first and the last, Revelation 22:13. [Isaiah 41:4, in regard to the origin: I the Lord am first, and I am with the last.—V. g.]

Verse 18
Colossians 1:18. καὶ, and) He now comes down from the whole to the principal part, the Church, comp. Ephesians 1:22, note.— ὅς ἔστι, who is) The Anaphora [repetition of the same words in beginnings], comp. Colossians 1:15, shows that there is here the beginning of a new paragraph, and its own ὅτι, because, is added to each member.— ἀρχὴ, beginning) This word corresponds to the Hebrew word ראש, especially concerning Christ, Hosea 2:2, and ראשית, concerning a first-begotten in particular, Deuteronomy 21:17, but chiefly of Christ, Proverbs 8:22 . ἀπαρχὴ, first fruits, is the term used, 1 Corinthians 15:23, the word being rather restricted to the resurrection of the dead: ἀρχὴ, beginning, more expressly denotes distinguished excellence; comp. Colossians 2:10; Psalms 89:27. ἀρχὴ in the singular is antithetic to ἀρχαὶ, principalities, in the plural, Colossians 1:16.— πρωτότοκος ἐκ τῶν νεκρῶν, the first-begotten from the dead) Christ, even before His resurrection from the dead, nay, before the creation of the world, was the first-begotten, Colossians 1:15; but He is said to be first-begotten from the dead, because, for this reason, inasmuch as He was the Son of God, He could not but rise again, and because, in consequence of His resurrection, He is acknowledged [recognised] to be the Son of God; comp. Acts 13:33, note; and especially since there flows from His resurrection the life of many brethren.— πᾶσιν, in all things) In the neuter gender, Colossians 1:17.— αὐτὸς, He) by Himself, without deputies or substitute.— πρωτεύων, holding the first place) for example, in His resurrection, ascension, etc., John 3:13. Victorinus translates it, primarius, “the pre-eminent One.”

Verse 19
Colossians 1:19.(1) εὐδόκησε, He was well-pleased) viz. God [Engl. Vers. the Father]. This must be supplied, in accordance with the mind of Paul, who, while he mentions the benefit conferred by Christ, never fails to remember the Father. As to the Father’s being well-pleased in the Son, comp. Matthew 3:17 : For εὐδοκῶ with the accusative and infinitive following, see 2 Maccabees 14:35. Moreover, on εὐδόκησε, He has been well-pleased, depend to reconcile, and having made peace.— πᾶν τὸ πλήρωμα, all the fulness) ch. Colossians 2:9-10; Colossians 2:2, Colossians 4:12; Colossians 4:17, Colossians 1:9; Colossians 1:25; Ephesians 1:23, note. Who can fathom the depth of this subject?— κατοικῆσαι, to dwell) constantly, as in a temple, in which it [the fulness] is ready at hand for us. This indwelling is the foundation of the reconciliation.

Verse 20
Colossians 1:20. ἀποκαταλλάξαι, to reconcile) Ephesians 2:16.— τὰ πάντα, all things) Ephesians 1:10.— εἰς αὐτὸν, unto Himself) i.e. unto God, Colossians 1:22; 2 Corinthians 5:19.— εἰρηνοποιήσας, having made peace) Ephesians 2:14; Ephesians 2:17. The nominative depends on He has been well-pleased.— διὰ τοῦ αἵματος τοῦ σταυροῦ αὐτοῦ) by the blood shed on the cross, and therefore by His death on the cross; or there is an apposition with a Metonymy [see Append.]: by the blood, that is, His cross. The effect of the crucifixion (although not of the crucifixion alone) is the shedding of blood.— διʼ αὐτοῦ, by Him) This repetition both adds to the emphasis, and shows that the all things are straightway explained by it, whether the things which, etc. This phrase, all things, includes also the dead.— ἐπὶ τῆς γῆς, on the earth) It was on the earth that there had arisen the beginning of the enmities; therefore the earth is put first.— τὰ ἐν τοῖς οὐρανοῖς, the things which are in the heavens) Luke 19:38. It is certain that the angels, the friends of God, were the enemies of men, when they were in a state of hostility against God.

Verse 21
Colossians 1:21. καὶ ὑμᾶς, and you) Ephesians 2:1; Ephesians 2:12.— ἀπηλλοτριωμένους καὶ ἐχθροὺς, alienated and enemies) Actual alienation makes habitual enemies.— τῇ διανοίᾳ) in the original and inmost force [bias, Vulg. ‘sensu,’ in feeling] of the mind, which draws after it the other faculties.— νυνὶ) now, when you have received that faith, by which you have been brought to the reconciliation made on the cross; i.e. you were formerly alienated, but now He has reconciled you; although you were enemies, nevertheless He has reconciled you. The Apodosis is to be referred to the words immediately preceding, although they do not render the sentence complete.— ἀποκατήλλαξεν, reconciled) i.e. God hath.

Verse 22
Colossians 1:22. ἐν τῷ σώματι τῆς σαρκὸς αὐτοῦ, by the body of His flesh) By this appellation, taken as a whole, He is distinguished from the Church, which is called the body of Christ: and at the same time the body denotes the true and entire humanity of Christ, Romans 7:4. Flesh implies the capacity of suffering, and the suffering itself; Ephesians 2:15.— παραστῆσαι, to present) Ephesians 5:27.— ἁγίους, holy) towards God.— ἀμώμους, spotless) in respect of yourselves.— ἀνεγκλήτους, unreproveable) in respect of your neighbour.

Verse 23
Colossians 1:23. εἴ γε, if indeed) This word depends on the finite verb, He hath reconciled, Colossians 1:21, rather than on the infinitive παραστῆσαι [Colossians 1:22]; and this παραστῆσαι, being the ultimate [final] object, is itself the most delightful fruit of reconciliation; whence it is not the truth of the reconciliation which has been accomplished, that is suspended [is made to depend] on the perseverance of the Colossians, but the most delightful fruit for the time to come, which is not to be obtained, unless the Colossians shall have persevered; comp. εἴ γε, Ephesians 4:21; ἐάνπερ, Hebrews 3:6.— τῇ πίστει) in faith, viz. in confidence; to which hope is usually joined.— τεθεμελιωμένοι) secured to the foundation [grounded]: ἑδραῖοι, stable [settled], firm within. The former is metaphorical, the latter less figurative; the one implies greater respect to the foundation, by which believers are supported; but ἑδραῖοι, stable (settled), suggests the idea of internal strength, which believers themselves possess; just as a building ought to lean (rest) uprightly and solidly on the foundation first of all, but afterwards to cohere securely, and firmly to stand together, even by its own mass [compact solidity of structure].— καὶ ἑδραῖοι καὶ, and stable and) 1 Corinthians 15:58, note; Ephesians 3:18.— τοῦ εὐαγγελίου, of the Gospel) by which reconciliation is declared.— πάσῃ, to every) Colossians 1:20; Mark 16:15, note.— διάκονος, minister) Colossians 1:25; Ephesians 3:7.

Verse 24
Colossians 1:24. νῦν, now) This is in antithesis to from (since) the day that, Colossians 1:9.— καὶ, and) This is to be explained thus: in my sufferings, in which I fill up in turn. And is used as but,(2), Ephesians 5:27.— ἀνταναπληρῶ, I fill up in turn) The measure of sufferings was fixed, which the whole Church must endure. The more of them therefore that Paul endured (drained out), the less is left for himself and others; the communion of saints produces this effect. [While the measure of sufferings destined for Paul was filling up, the Gentiles attained to the full communion (participation) of the Gospel.—V. g.] Hence the Papists infer the doctrine of merit in behalf of others, as very many errors in their system have sprung from a subtle (nice and profound) truth, received without discrimination.— ὑπὲρ, for) Ephesians 3:1, note.

Verse 25
Colossians 1:25. τὴν οἰκονομίαν τοῦ θεοῦ, the dispensation of God) Thence Paul (was) a steward [1 Corinthians 4:1, one having dispensation] of the grace of God, Ephesians 3:2.— εἰς ὑμᾶς, to you) Gentiles, Colossians 1:27.— πληρῶσαι) to fulfil, to bring it fully to all. Paul everywhere aims towards the farthest point; comp. Romans 15:19, πεπληρωκέναι [round about unto Illyricum I have fully preached]. The fulness of Christ and of the times required that.

Verse 26
Colossians 1:26. τὸ μυστήριον, the mystery) A Hendiadys: τὸν λόγον, τὸ μυστήριον, i.e. the word concerning the mystery. The mystery is declared in the following verse, Ephesians 1:9; Ephesians 3:9. Glory is the object of the mystery.— ἀποκεκρυμμένον, concealed) So are concealed ( ἀπόκρυφοι), ch. Colossians 2:3.— ἀπὸ τῶν αἰώνων, from the ages) during which the silence had been greater.— ἀπὸ τῶν γενεῶν, from the generations) during which the revelation of other things was gradually made. The ‘Ages’ are to be referred to angels, the ‘generations’ to men.— ἐφανερώθη, has been manifested) the verb again after the participle.— τοῖς ἁγίοις, to His saints) Ephesians 3:8, note.

Verse 27
Colossians 1:27. οἷς) inasmuch as being persons, to whom. An explanation.— ἠθέλησεν, it was the will of God) most freely.— ὁ πλοῦτος, the riches) [descending] upon all men; see Ephesians 1:7, note.— ὅς, who) for ὃ, which.— χριστὸς ἐν ὑμῖν, Christ in you) The parallel expressions are, ἐν τοῖς ἔθνεσιν, and ἐν ὑμῖν, in the Gentiles, and in you. Christ in (among) the Gentiles was the greatest paradox at that time. Comp. in, Ephesians 3:8, (17); 1 Timothy 3:16.(3)— ἡ ἐλπὶς τῆς δόξης, the hope of glory) Christ in us is a most delightful thing in itself, but much more delightful in respect of those things which shall be revealed, ch. Colossians 3:4; Ephesians 1:18. So Romans 5:2.

Verse 28
Colossians 1:28. ἡμεῖς, we) Colossians 1:1 [I and Timothy].— πάντα ἄνθρωπον, every man) This expression, so often used, has the greatest δεινότης (vehemence) and force, and contains the reason why he writes even to them who are unknown to him, ch. Colossians 2:1. The distribution of the all [“every man—every man—every man”] may be compared with ch. Colossians 3:11.— καὶ διδάσκοντες) and teaching. νουθετοῦνται (they are admonished) is said of those who have been already taught, as the Colossians; διδάσκονται (are taught) is said of the ignorant and uninstructed.— τέλειον) See Ephesians 4:13 : perfect, without the elements of the world.

Verse 29
Colossians 1:29. ἀγωνιζόμενος, striving) In ch. Colossians 2:1, the conflict (comp. Colossians 4:12) refers to this word.— κατὰ, according to) Paul would not be able to strive in himself: he is only mighty, according as Christ works in him.— αὐτοῦ, of Him) of Christ.

02 Chapter 2 
Verse 1
Colossians 2:1. θέλω γὰρ, for I would) He explains, why he used the word striving, ch. Colossians 1:29, for, conflict, presently follows.— ἀγῶνα, a conflict) of anxiety, eager desire, prayers, with which I try to make amends for those things which I am unable in my absence to perform.— καὶ ὅσοι, and as many) Among these may be comprehended the Christians who were at Hierapolis, ch. Colossians 4:13. Paul constituted himself a debtor to all the Gentiles.— οὐχʼ ἑωράκασι, have not seen) For this reason Paul does not use the familiar titles, brethren, beloved, in this whole epistle, and in it alone. [Moreover, he writes to those churches which he had instructed face to face concerning their particular affairs, which were to be put to rights on his return to them; he suggests many things, and now and then uses a reproof, which savours of paternal authority. But to those places where he had not been personally present, he sent such letters as may be compared to persons preaching to strange hearers (Gastpredigten); presenting to them a compendious view of the whole doctrine of salvation. See that you have profited by both kinds of discussion.—V. g.]— τὸ πρόσωπόν μου, my face) Even the aspect of Paul had a power of comforting ( παρακλῆσις), Colossians 2:2; Acts 20:38.

Verse 2
Colossians 2:2. συμβιβασθέντων) The participle categorically affirming: they are united together (“knit together”), says Paul, in love; comp. Colossians 2:5; the other things should be added. If you would read(4) συ΄βιβασθέντες, this will be the solution: ἵνα παρακληθῶσι ταῖς καρδίαις αὐτῶν, συ΄βιβασθέντες, that they, being knit together, may be comforted in their hearts. Comp. 1 Corinthians 6:16, note.— ἐν ἀγάπῃ) in the mutual love of God and believers.— καὶ) even.— εἰς— εἰς, to—to) An Anaphora [repetition of the same words in beginnings; Append.], of which the second part explains the first in two clauses.— τοῦ θεοῦ καὶ πατρὸς καὶ τοῦ χριστοῦ, of God and the Father and of Christ) The article is accurately put. He here lays down a proposition regarding God and Christ, and discusses it at Colossians 2:8-9; Colossians 2:12-13 : for all the fulness of the Godhead is in Christ, Colossians 2:9.

συμβιβασθέντες is read by ABCD corrected, ( δ). f Vulg. have ‘instructi.’ Hilar. 1025, ‘instituti.’ συμβιβασθέντων has none of the oldest MSS. in its favour.—ED.

Verse 3
Colossians 2:3. ἐν ᾧ) in Whom, rather in which, viz. the mystery of God and the Father and of Christ. He who possesses this ought to ask for nothing more, so far as wisdom and other good things are concerned. Regarding Christ Himself, the question is taken up at Colossians 2:9.— εἰσὶ, are) Construe: all hidden treasures are in that mystery [But Engl. Vers. makes ἀπόκρυφοι prædicate, In whom are hid, etc.]: ἀπόκρυφοι, without the article.— πάντες, all, cor responds to the all, Colossians 2:2.— οἱ θησαυροὶ, treasures) Hence are derived πλοῦτος, the riches, ibid.— τῆς σοφίας, of wisdom) Hence comes the σύνεσις, understanding, ibid.— τῆς γνώσεως, of knowledge) Hence ἐπίγνωσις, the full knowledge,(5) ibid: comp. 1 Corinthians 13:12, note.— ἀπόκρυφοι, hidden) for it is a mystery, ibid: comp. 1 Corinthians 2:7-8.

Verse 4
Colossians 2:4. ΄ή τις, lest any man) So Colossians 2:8; Colossians 2:16; Colossians 2:18.— παραλογίζηται ἐν πιθανολογίᾳ, beguile you with enticing or plausible words) Comp. Romans 16:19, with what goes before. That is, an enticing plausible speech, which, for example, makes a show of humility, Colossians 2:18; Colossians 2:23. Some mixed together Judaism and the Eastern philosophy. See Budd. eccl. apost., pp. 466, 467.

Verse 5
Colossians 2:5. χαίρων καὶ βλέπων, joying and beholding) i.e. beholding with joy.— τάξιν, order) lest anything should be out of joint (‘lame’), Hebrews 12:13. Both individuals and those who are joined together should maintain order. Paul looks to those joined together, that they be knit together, συμβιβασθέντες, Colossians 2:2.— στερέωμα, stedfastness) that it may not easily lose order. Stedfast faith does not permit anything to be removed out of its order. This stedfastness is required in individuals, as the full assurance in Colossians 2:2. Order is understood to belong to love Faith is stedfastness when it is itself stedfast.

Verse 6
Colossians 2:6. τὸν κυρίον, the Lord) The article shows that they had received Christ as the Lord.— ἐν αὐτῷ περιπατεῖτε, walk ye in Him) This is the scope of the epistle. We give the following summary:—

I. The Inscription, Colossians 1:1-2.

II. The Doctrine, by which the apostle pathetically explains the mystery of Christ, in the way of thanksgiving for the Colossians, ver. 3 seq., and prayer for the same, Colossians 1:9-10; Colossians 1:12-13; Colossians 1:15-16; Colossians 1:21-22 :

Along with a declaration of his affection for them, Colossians 1:24-25; Colossians 2:1-2.

III. The Exhortation.

1) General, by which he stirs them up to perseverance in Christ, Colossians 2:6-7 :

And admonishes them not to be deceived, Colossians 2:8.

Here again he describes the mystery of Christ, in order, Colossians 2:9-10 :

And in the same order derives his admonitions from Christ, the Head, Colossians 2:16 :

And from His death, Colossians 2:20, et seqq.:

And from His exaltation, Colossians 3:1-4.

2) Special.

1. That vices should be avoided, Colossians 3:5-9 :

And virtues practised, Colossians 3:10-11 :

Especially love, Colossians 3:12-13 :

And the study of the word of Christ, Colossians 3:16-17.

2. That they should do their duty.

1. Wives and husbands, Colossians 3:18-19.

2. Children and parents, Colossians 3:20-21.

3. Servants and masters, Colossians 3:22-23; Colossians 4:1.

3) Final, To prayer, Colossians 4:2-3.

To spiritual wisdom, Colossians 4:5-6.

IV. Conclusion, Colossians 4:7-8; Colossians 4:10-11; Colossians 4:15-16; Colossians 4:18.

Verse 7
Colossians 2:7. ἐῤῥιζωμένοι, rooted) Ephesians 3:18. Time past instead of the commencement.(6)— ἐποικοδο΄ού΄ενοι) The present, as being even still in progress, Acts 20:32.— ἐν αὐτῷ, in Him) in Jesus Christ, as Lord. In the faith is the parallel, which presently follows.— ἐν εὐχαριστίᾳ, with thanksgiving) This constitutes and shows the lawful and joyful use of (external) things, which some burden with prohibitions, Colossians 2:21; 1 Corinthians 10:30; 1 Timothy 4:3-4.

Verse 8
Colossians 2:8. ΄ὴ τις ἔσται) So, ἵνα ἔσται, Revelation 22:14.— συλαγωγῶν) who not only makes spoil out of you, but makes yourselves a spoil. Both to this word συλαγωγῶν, and to the word κενῆς, vain, are opposed fulness, riches, treasures [Colossians 2:2-3; Colossians 2:9].— διὰ, by) This expresses the instrument.— φιλοσοφίας καὶ κενῆς ἀπάτης, philosophy and vain deceit) a Hendiadys, as Colossians 2:18. Philosophy is in itself a kind of thing indifferent (midway between good and bad); but its abuse, however, tending to deceit, is more easy [than its use for good], especially in that Jewish philosophy of which they at that time boasted, and which they endeavoured to accommodate to the purity of the faith; for Paul does not say, that we are brought to Christ by philosophy. Paul maintains that what his opponents boasted to be philosophy and ‘wisdom,’ Colossians 2:23, was vain deceit.— κατὰ, according to) This definitely points out what philosophy is intended, and restricts the general appellation to the Jewish philosophy. This is indicated in the discussion, Colossians 2:11; Colossians 2:16; Colossians 2:20; wherefore the proposition in Colossians 2:8 ought not to be more widely extended, as if also applying to the Gentile philosophy, although the Jews had taken their philosophy from the Gentiles; and, by parity of reasoning, this remark applies to all philosophy.— τῶν ἀνθρώπων, of men) The antithesis is, of the Godhead, Colossians 2:9.— τὰ στοιχεῖα, the elements [rudiments]) The antithesis is, bodily, Colossians 2:9; Colossians 2:17 : comp. elements, Galatians 4:3, note.— καὶ οὐ κατὰ χριστὸν, and not according to Christ) He ought therefore peculiarly and solely to approve of the dectrine that is according to Christ.

Verse 9
Colossians 2:9. ὃτι) for, since. The reason is hereby given, why those alone should be attended to, who teach according to Christ.— ἐν αὐτῷ, in Him) John 14:10.— κατοικεῖ, dwells) ch. Colossians 1:19, note.— πᾶν τὸ πλήρωμα τῆς θεότητος, all the fulness of the Godhead) Believers are filled with [rather into, εἰς τὸ πλήρωμα, so as to enter into a living participation of] all the fulness of God; Ephesians 3:19. But all the fulness of the Godhead, i.e. the Godhead in its greatest fulness, dwells in Christ; not merely the Divine attributes, but the Divine nature itself; ch. Colossians 1:19. The abstract word is most significant.(7)— σωματικῶς, bodily) God is the head of Christ, 1 Corinthians 11:3, and Christ is the head of all, Colossians 2:10; and Christ is related to God, as His body, the Church, is to Christ; but Christ could not with propriety be called the body of God. Therefore the language is varied. The Godhead itself, as it were the very entire substance (essence) of the Godhead, dwells in Christ, in a manner most immediate (vividly present) and most real. The type was God’s glory dwelling in the temple of Solomon. σῶμα, the body, does not always denote the body properly so called; Colossians 2:11; Colossians 2:17
Verse 10
Colossians 2:10. καὶ) and therefore.— ἐστὲ) ye are.— πεπληρωμένοι, filled up, made full [complete]) John 1:16. The fulness of Christ redounds to the Church; Psalms 133:2. Therefore His fulness is infinitely more abundant. He Himself is full; we are filled [by and from Him] with wisdom and power.— ἡ κεφαλὴ πάσης, the head of all) Ephesians 1:10.— πάσης ἀρχῆς, of all principality) Therefore we ought to present our petitions to Christ, not to angels.

Verse 11
Colossians 2:11. καὶ) also. Paul now enumerates the steps in the progress of those, who have become partakers of the fulness of Christ.— περιετμήθητε, ye are circumcised) As circumcision, so baptism, refers to initiation.— περιτομῇ, with the circumcision) of the heart.— ἀχειροποιήτῳ, not made with hands) An epithet very suitable for the New Testament; comp. Ephesians 2:11; Hebrews 9:11; Hebrews 9:24.— ἀπεκδύσει) a word most significant; Colossians 2:15.— τοῦ σώματος, of the body) This, as a whole, is opposed to the part, uncircumcision: ἀπέκδυσις σώματος, the putting (stripping) off the body, a mild definition of death. It is different therefore from baptism: it is the circumcision of the heart; it is death spiritual, in a good sense, whereas baptism is compared to burial. [Communion with (joint participation in) the death and burial and resurrection of Christ is described in this and the following verse.—V.g.]— τῆς σαρκὸς, of the flesh) There is an apposition between the body of sins and the flesh [not the body of the sins of the flesh, as Engl. Vers., but the body of the sins, that is to say, the flesh].— ἐν τῇ περιτομῇ τοῦ χριστοῦ) by the circumcision of Christ, which accords with the New Testament; a circumcision, to which that of Moses, in the flesh, gives place.

Verse 12
Colossians 2:12. βαπτίσματι, in baptism) As death is before the resurrection, so in this third or middle term of the comparison, baptism naturally precedes matured (full-grown) faith.— ἐν ᾧ, in which) An Anaphora [the frequent repetition of the same words in the beginnings], comp. Colossians 2:11.— διὰ τῆς πίστεως τῆς ἐνεργείας τοῦ θεοῦ) A remarkable expression: faith is of Divine operation, and Divine working is in believers; Ephesians 1:19; Ephesians 2:8; 1 Thessalonians 2:13.

Verse 13
Colossians 2:13. καὶ ὑμᾶς, and you) The discourse, Colossians 2:10-12, was indefinite under the form of the second person, whereas now he speaks strictly in the second person; and, indeed, there is a remarkable Asyndeton [want of the copulative conjunction], by which Colossians 2:13-15, are connected.— νεκροὺς ὄντας, being dead) Ephesians 2:1-2.— τῇ ἀκροβυστίᾳ τῆς σαρκὸς, in the uncircumcision of the flesh) An exquisite term for original sin.— συνεζωοποίησε σὺν αὐτῷ) God hath quickened you together with Christ; comp Ephesians 2:4-5. The words, took away ( ἦρκεν, Colossians 2:14), and made a show ( ἐδειγμάτισεν, Colossians 2:15), which have no copulative conjunction connecting them, either with one another or with συνεζωοποίησεν,(8) depend on this expression, along with the annexed participles, all of which (viz. both the verbs and the participles) are to be referred to God the Father.— χαρισάμενος) The aorist is determined by the tense of the verb, to which it is added. Now, I adopt this reading, χαρισάμενος ὑμῖν,(9) and connect this clause with the preceding words. In this view, Colossians 2:13, along with those that precede it, addresses the Gentiles; and Colossians 2:14 introduces the Jews speaking.— παραπτώματα, offences) from which death had arisen. Deliverance from the reproach of sin, Colossians 2:14, and deliverance from the power of darkness, Colossians 2:15, are united with this deliverance from sin.

ἡμῖν is read by ABCDGfg Hilar. 204, 773. ὑμῖν is supported by Vulg. Hilar. 990, 1067, and according to Lachm. by B (but Tisch. claims B for ἡμῖν).—ED.

Verse 14
Colossians 2:14. ἐξαλείψας, having blotted out) A word appropriate in regard to writing: join it with ἦρκεν, took away.— καθʼ ἡμῶν, against us) This verse brings in the Jews speaking. [Not only was the law against us, καθʼ ἡμῶν, by its demands, but also an adversary to us, ὑπενάντιον ἡμῖν (Engl. Vers. contrary to us), by its accusation.—V. g.]— χειρόγραφον, handwriting) When a debt has been contracted, it generally follows, that the debtor by his handwriting acknowledges himself to be bound. The debt is forgiven: and then, and not till then, the handwriting is blotted out. Our sins were debts: our sins themselves were not the handwriting, but that which flowed from them as a consequence, the undeniable stain, the remembrance, the outcry (see Jeremiah 17:1-2), not so much in our conscience, as in the presence of God, while the law in various ways accuses and condemns us. [All this constitutes the handwriting.] Hebrews 10:3; Hebrews 10:17; 1 Corinthians 15:56. To be against ( καθʼ ἡμῶν), and to be our adversary or inimical ( ὑπενάντιον ἡμῖν), differ, as a state of war and an actual engagement. The handwriting was against us, but God blotted it out. The handwriting was an enemy to us, but God took it out of the way, Ephesians 2:15, seq.— τοῖς δόγμασιν, by the decrees) the determinations of His good pleasure. These are the decrees of grace.[But Engl. Vers. the handwriting of ordinances, viz. the legal ordinances.] The mention of the writing is included in that which was against us, not in that by which we were relieved.(10) The letter killeth, 2 Corinthians 3:6. See Ven. D. Hauberi tract. ad h. l.— ὑπεναντίον, an adversary [Engl. Vers. contrary]) ὑπὸ does not mean, secretly, underhand, in this compound, as is evident from the LXX.(11)— καὶ αὐτὸ) it also.(12)— ἦρκεν ἐκ τοῦ ΄έσου) So καταργήσας, Ephesians 2:15.— προσηλώσας, having nailed it to) The allusion is to the nails of the cross of Christ. The handwriting, being pierced through, is considered as abolished. It may be resolved into, after He had nailed it to His cross; for ἦρκεν, He took away, refers to the fruit of the resurrection. So also Colossians 2:15, after He had triumphed over them. The full exercise of power over the vanquished is now the beginning of the triumph, when the vanquished are bound, and are made ready for becoming a show. The triumph takes for granted the victory, and follows it after an interval. It perhaps took place when Christ descended into hell.

Verse 15
Colossians 2:15. ἀπεκδυσάμενος, having stripped off, having spoiled) Matthew 12:29.— τὰς ἀρχὰς καὶ τὰς ἐξουσίας, principalities and powers) Those, who worshipped good angels, at the same time feared the bad; neither with good reason: comp. Colossians 2:10.— ἐδειγμάτισεν, made a show) This was done at His ascension, Ephesians 4:8.— ἐν παῤῥησίᾳ, openly) While both they themselves beheld it in their turn, and good angels, and then men, and God Himself. The nakedness of the vanquished enemy was manifest from the fact itself, and in the Gospel.— αὐτοὺς, them) The masculine refers to the angels.— ἐν αὐτῷ, in Him) in Christ. So Hilarius the deacon explains it. This ( ἐν αὐτῷ) refers (belongs) to the whole paragraph, [which treats of GOD down from Colossians 2:12.—V. g.] and which is here concluded. [Evidently as Ephesians 1:20; Ephesians 2:5.—V. g.]

Verse 16
Colossians 2:16. οὖν, therefore) The therefore is deduced from Colossians 2:8-15. See Colossians 2:16 (comp. note on Colossians 2:20), ch. Colossians 3:1; Colossians 3:5; Colossians 3:12.— κρινέτω, let no man judge) A Metonymy of the antecedent for the consequent, i.e. attend to no one who attempts to judge you; so Colossians 2:18.— ἐν βρώσει, in meat) He says less than he wishes to be understood (Tapeinosis).(13)— ἐν ΄έρει ἑορτῆς, [in part or partly] in respect of a holiday) The expression, [in part or partly] in respect, here seems to have the power of separating. One might disturb believers on the subject of meat and drink (Colossians 2:21), another again about holidays. The holiday is yearly; the new moon, monthly; the sabbaths, weekly. Comp. Galatians 4:10, note.— ἢ σαββάτων, or of sabbaths) The plural for the singular, Matthew 12:1 : but it is used here significantly [with express design]; for the several days of the week are called Sabbaths, Matthew 28:1 [ ὀψὲ δὲ σαββάτων. See Gnom. there]; therefore Paul intimates here that all distinction of days is taken away; for he never wrote more openly concerning the Sabbath. Christ, after that He Himself, the Lord of the Sabbath, had come, or else before His suffering, in no obscure language taught the liberty of the Sabbath; but He asserted it more openly by Paul after His resurrection. Nor has it yet been expressly defined what degree of obligation is to be assigned to the Sabbath, what to the Lord’s day; but this has been left to the measure of every one’s faith. The Sabbath is not cited as authoritative [laudatur], is not commanded; the Lord’s day is mentioned, not enjoined. An appointed [a definite and fixed] day is useful and necessary to those who are rather deeply immersed and engrossed in the concerns of the world. They who always sabbatize [they who keep a continual Sabbath], enjoy greater liberty. The Sabbath is a type even of eternal things, Hebrews 4:3-4; but yet its obligation does not on that account continue in the New Testament, otherwise the new moons should be retained, Isaiah 66:23.(14)
Verse 17
Colossians 2:17. σκιὰ, a shadow) Hebrews 8:5; Hebrews 10:1. A shadow, without life.— σῶμα, the body) the very truth shadowed forth by the old ceremonies. The body, as well as the shadow, to which it is opposed, is the predicate; and therefore it may be thus resolved: meat, drink, etc., are the shadow of things to come; but the body of Christ is the body [the substantial thing], or, in other words, that which belongs to Christ is the body. Allusion is made to the very body of Christ, but Christianity is understood; τὸ τοῦ χριστοῦ ἐστὶ σῶμα. If you suppose that ‘body’ is to be supplied in the subject, it will be a Ploce.(15)
Verse 18
Colossians 2:18. ΄ηδεὶς ὑμᾶς καταβραβευέτω, let no man assume the office of umpire to dictate to you [let no man beguile you of your reward(16)]) A word closely connected with judging ( κρινέτω), and establishing ordinances or dogmas ( δογματίζεσθε), Colossians 2:16; Colossians 2:20; for βραβεύω, I guide or regulate [‘moderor;’ Engl. Vers. rule], see Colossians 3:15, note; from which καταβραβεύω differs, as καταχράομαι [abuse] differs from χράομαι [use]; and the verb itself, which is compounded with κατὰ, governs the accusative, ὑμᾶς, you, for the preposition κατὰ would require the genitive: Hesychius has καταβράβεται (read καταβραβεύεται) κατακρίνεται, καταγωνίζεται. Therefore Paul means to say, Let no one, usurping the authority of judge [arbitrator] of the prizes, and accordingly abusing it, guide and regulate you in the race which you are running, and mislead you by prescribing what you, about to receive the prize, should follow, what you should avoid. A French interpreter has skilfully used the word maitriser, “to domineer;” for the apostle is not speaking of a rival snatching the prize of the race before you, but of an odious, perverse, insolent judge (umpire). On this verb depend four participles, through as many sentences, of which the first and third, the second and fourth, have respect to each other. The manifold advantage of this Chiasmus, now noticed, will by and by appear.— θέλων ἐν ταπεινοφροσύνῃ) Often חפץ, with ב following it, is expressed by the word θέλω, ἐθέλω, εὐδοκῶ, βούλομαι ἐν τινί, for example, 1 Samuel 18:22; 1 Samuel 18:25; comp. the compound ἐθελοθρησκεία, Colossians 2:23 : θέλων, one who does something with his will [with inclination: a volunteer in doing]. Comp. Mark 12:38, note.— ταπεινοφροσύνῃ καὶ θρησκείᾳ τῶν ἀγγέλων, with humility of feeling (sentiment) and worshipping of angels) A Hendiadys. They worship angels under pretext of humility and modesty, as if they dared not immediately and directly address themselves to God and Christ. “This error,” says Alexander Morus, “had driven its roots so deep into the earth, that not even after three centuries could it be pulled out; for the 35th canon of the Council of Laodicea was framed against it; and this city was the metropolis of Phrygia, where Colosse also was. That canon condemns the Angelici, for so they were called.” “The Angelici,” says Augustine Haeres. 39, “are those inclined to the worship of angels.” By this authority, the invocation of saints and intercourse with spirits, how plausible soever they may be, are entirely taken away.— ἃ μὴ ἑώρακεν, ἐμβατεύων) Heinsius observes, This language is similar in principle to that of the Greek tragedians, κεῖνʼ ἐ΄βατεύων, ὅσσα ΄ὴ βλέπειν θέ΄ις, intruding into those things at which it is unlawful to look. ἑώρακεν, saw with the eyes, and ἐ΄βατεύων, intruding with the feet, are spoken metaphorically of the mind. The foot should not get before the eyes: ἐμβατεύω, I go in, I enter in, I pass through (penetrate). It is used concerning a hostile invasion, 1 Maccabees 12:25. It is figuratively applied to the understanding, and signifies, I pry into or search, I handle, Chrys. de Sac. For how should Christ, ὁ τὰς ἁπάντων ἐμβατεύων καρδίας, who searches the hearts of all, ask for the sake of learning? On this passage we have made several observations, T. I. p. 376. Moreover, there is a compound, κενε΄βατεῖν, said of the vain study of abstruse subjects, on which see Suicer’s Thesaurus; and the same Al. Morus proves by the examples taken from Damascius, that this word was used by Plato. And there is little doubt, that Paul himself had in his mind the word of Plato, when he was refuting those who held the same opinion as Plato concerning angels; comp. κενῆς, Colossians 2:8. But yet, when he might have said, ἃ μὴ ἑώρα κενεμβατεύων, he yet does not say so (for the things into which the καταβραβεύων intrudes, are not in themselves utterly κενὰ, vain, but only not seen by him); but he lays down something even more weighty, since the ἐμβατεύειν rather expresses the haughtiness of the καταβραβεὑων. On the opposite side, the κρατεῖν, to hold the Head, corresponds, which is not done in vain, but tends to increase.— φυσιού΄ενος, puffed up) The antithesis is, humility of sentiment ( ταπεινοφροσὐνῃ); and yet these two are joined together.

Wahl, Clavis N. T., renders the verb, palma or prœmio fraudo. “Properly it means, to be umpire in a contest to the detriment of some one.”—ED.

Verse 19
Colossians 2:19. οὐ κρατῶν, not holding) He who does not hold Christ solely and above all others, does not hold Him at all.— τὴν κεφαλὴγ, the Head) Here faith has a foundation whereon it may be fixed. The opposite is, ἃ μὴ ἑώρακεν, ἐμβατεύων, he who flies beyond things placed in the middle (within reach), and tries to catch those that escape his grasp.— ἐξ οὗ, from which) [not from which Head, but from which hold] from holding the head; or else, from whom, viz. Christ, the Head.— διὰ τῶν ἁφῶν) by the joints (ties),(17) viz. of faith, Ephesians 4:16. It is to this word that ἐπιχορηγούμενον refers.— καὶ συνδέσμων) and bonds (bands) of ‘love’ and ‘peace,’ Ephesians 4:3. It is to this that συμβιβαζόμενον refers; comp. Colossians 2:2.— ἐπιχορηγούμενον) receiving ἐπιχορηγίαν, ministration to it (being ministered to); so 3 Maccabees 6:38, πανθʼ ὑπὸ τοῦ βασιλέως χορηγούμενοι, supplied with all things by the king.

Verse 20
Colossians 2:20. εἰ, if) The inference, begun at Colossians 2:16, is continued; and at ch. Colossians 3:1, a new inference follows.— ἀπεθάνετε ἀπὸ, ye are dead from) An abbreviated expression, i.e. dead, and so set free from the elements, etc.— ἀπὸ τῶν στοιχείων, from the elements) Colossians 2:8.— δογματίζεσθε) in the Middle voice, you receive (take up) dogmas, ordinances.

Verse 21
Colossians 2:21. ΄ὴ, not) Thus the dogmatists commonly spoke.— ἅψῃ, touch) The genus; the species are, to taste ( γεύσῃ) with the tongue, and to handle ( θίγῃς) with the hand.

Verse 22
Colossians 2:22. ἅ ἐστι, which are) Those things, namely, which are touched, tasted, etc.— εἰς φθορὰν, [are to end in destruction] to perish) and which therefore do not defile; 1 Corinthians 6:13; the middle of Matthew 15:17.— τῇ ἀποχρήσει) in the using up (entire consumption), not strictly so called [not the abuse], but so far as it denotes the use, which is natural, civil, external, truly indifferent, and removed from superstitious fear and severity (rigour).— κατἁ, according to) as the commandments of men are wont to be.— τὰ ἐντάλματα καὶ διδασκαλίας, the commandments and doctrines) Matthew 15:9, note.

Verse 23
Colossians 2:23. ἅτινα, which) An Anaphora [repetition of the same word in beginnings]: comp. ἅ, which, Colossians 2:22.— ἔστι, are) Construe, are—for, to the satisfying ( ἐστιν— πρὸς πλησμονὴν), as Colossians 2:22, are for perishing ( ἐστιν— εἰς φθορὰν); therefore resolve ἔχοντα into though (whereas) they have, that it may form a clause: ἔστι, are, and πρὸς, to, being disjoined, the sentence becomes appropriately (appositely) suspended.— λόγον) a name and a plausible appearance.— μὲν, indeed) The force of the particle δὲ, but, which makes an Apodosis, is concealed in the finite verb ἔστι, are.(18)— ἐθελοθρησκείᾳ, will-worship) ἐθελοθρησκεία, as well as humility of sentiment ( ταπεινοφροσύνη), has a plausible appearance. For this word, as E. Schmidius well shows, denotes worship (whether right or wrong), performed willingly and with ready inclination: such εὐπείθεια, ready promptness or obsequiousness, has the appearance of wisdom: comp. James 3:17; for it seems to be removed from obstinacy, as humility of sentiment ( ταπεινοφροσύνη) seems to be removed from pride.— ταπεινοφροσύνῃ, humility of sentiment) Colossians 2:18, note.— καὶ ἀφειδίᾳ σώματος, [Engl. Vers., neglecting of, etc.] and with severe treatment of [not sparing] the body) which is the case when many things are withheld from the body, which might be afforded to it, Colossians 2:21; nay, the body itself is purposely worn down [mortified]. This also looks plausible, for it becomes saints, 1 Corinthians 9:27; although ἀφειδία expresses something more odious, than τὸ ὑπωπιάζειν καὶ δουλαγωγεῖν, in the passage quoted from first Corinthians. These three things, plausible in appearance, involve a threefold relation: to God, to angels, to one’s own self; and therefore they have, when joined together, a perfect appearance.— οὐκ ἐν τι΄ῇ τινι, not in any price or estimation [honour]) This clause closely coheres with the preceding; and the latter, ἐν, in, is opposed to the preceding ἐν, in. The LXX. ἄνευ τιμῆς, i.e. without price, for nothing, Isaiah 55:1; Psalms 44:13; Job 31:39. It becomes the man who is ennobled by faith, to have a just estimation of himself, not in himself, but in his Lord Jesus Christ alone, whereby he is not unworthily to degrade himself, inasmuch as having been redeemed at such a price, and striving for such a great reward, for example, through the appearance of ἐθελοθρησκείας, will-worship: Acts 13:46; Romans 2:7; 1 Corinthians 6:15; 1 Corinthians 3:21; 1 Corinthians 7:23; 1 Thessalonians 4:4. This estimation produces holy φιλοτιμίαν, ambition ( φιλοτιμοῦμεν, we labour with ambition), 2 Corinthians 5:9; but it is restrained by true self-denial, and again is tarnished by the commandments of men [Colossians 2:20-21], which, because they bring to us nothing worth while, nothing worthy of estimation [nothing ἐν τιμῇ τινὶ], comp. Hebrews 13:9, have an entirely empty and vain appearance of wisdom and every good thing: comp. by all means, εἰκῆ, vainly, Colossians 2:18. This passage is in consonance with Philippians 3:19, where see the note; and both accord with Habakkuk 2:16, πλησ΄ονην ατι΄ιασ ἐκ δόξης, κ. τ. λ., Thou hast filled thyself with shame for glory; drink thou therefore also, and let thy foreskin be uncovered. But true τίμη, price or estimation [‘honour’], is theirs who see the glory of the Lord, lb., Colossians 2:14.— πρὀς πλησμονὴν τῆς σαρκὸς) to the satisfying of the flesh: πλησμονὴ, satisfying to the full, satiety, generally denotes excess: σὰρξ, flesh, does not signify the body, but is put as at Colossians 2:18.(19) Hilarius the deacon, whose commentary on the thirteen epistles of Paul is found among the works of Ambrose, on this passage, says: “Sagina carnalis sensus, traditio humana est,” human tradition is the overloading (surfeiting) of the carnal sense or appetite. A golden sentence. Tradition puffs up; it clogs the sense of heaven (the perception of heavenly things). ἐθελοθρησκεία, κ. τ. λ., and πλησμονὴ τῆς σαρκὸς, are therefore in antithesis, and yet joined together. They put away true τιμὴν, price, value, or estimation [‘honour’], that they may satisfy to the full the flesh; πρὸς denotes that which is regarded as the important concern, or the end, for the sake of which the other things (practices) are assumed (adopted).

03 Chapter 3 
Verse 1
Colossians 3:1. τὰ ἄνω ζητεῖτε, seek the things that are above) Christ, after the resurrection, immediately directed His eager thoughts towards heaven, John 20:17, note.(20) So also believers, Ephesians 2:6.

Verse 2
Colossians 3:2. φρονεῖτε, Have a relish for, set your mind, or affections) They who truly seek the things that are above, cannot but relish or set their affections on the things that are above. The apostle says, relish in the second place, not seek; for there is an anti-thesis to earthly things ( τὰ ἐπὶ τῆς γῆς), which we are said to relish or set our affections upon, to care for, but which we could not properly be said to seek, because they are present with us.

Verse 3
Colossians 3:3. ἀπεθάνετε, ye are dead) to the earth and to the world, spiritually, ch. Colossians 2:20.— ἡ ζωὴ ὑμῶν κέκρυπται, your life is hid) An abbreviated expression in this sense: ye are dead to the world, that ye may live to God; but that life is as yet hid.— κέκρυπται σὺν τῷ χριστῷ, is hid with Christ) The world knows neither Christ nor Christians, and Christians do not even know distinctly themselves, i.e. one another.

Verse 4
Colossians 3:4. ὅταν, when) This word, used absolutely, strikes (flashes upon) the whole mind of the reader, as if he had been unmindful of the preceding words, with a sudden light, so that it is doubtful whether and or but should be supplied.— φανερωθῇ, shall be manifested) in glory, 1 Peter 4:13.— ἡ ζωὴ ὑμῶν, your life) This expresses the aspect (in relation to you), under which He will be manifested.— τότε, then) We should not demand it sooner.— καὶ ὑαεῖς, ye also) This hope draws men off from the earth.— ἐν δόξῃ, in glory) a glorious life.

Verse 5
Colossians 3:5. νεκρώσατε, Mortify(21)) [not knowing to spare.(22)—V. g.]— τὰ αέλη, your members) of which united the body of sin consists, ch. Colossians 2:11. [Here all impurity, without exception, is repelled and excluded.—V. g.]— ἐπὶ τῆς γῆς, upon the earth) where they find their support. These things are presently enumerated.— πορνείαν, κ. τ. λ., fornication, etc.) Ephesians 5:3-4.— πάθος, passion [inordinate affection]) the disorder of lust within.— ἐπιθυμίαν, concupiscence) the disorder of the external senses.— τὴν πλεονεξίαν, covetousness) The article has the effect of Epitasis [an emphatic addition], and includes the whole genus of vice, which is different from the genus of the species just now enumerated. Avarice most of all makes men cling to the earth.

Verse 6
Colossians 3:6. διʼ ἅ, for which things) Ephesians 5:6.

Verse 7
Colossians 3:7. ἐζῆτε, in which ye lived) as if in your essential first principle, origin, [i.e. these sins were the very air which you breathed from your birth, they were your] native element. Comp. Galatians 5:25, on the spiritual life.

Verse 8
Colossians 3:8. καὶ ὑμεῖς, ye also) This answers to the ye also, Colossians 3:7. In Colossians 3:7 it was, ye also, as well as the other “children of unbelief” (‘disobedience’). In Colossians 3:8 it is, ye also, as well as other believers.— τὰπάντα) all old things, especially anger, etc. So in the antithesis, above all, Colossians 3:14.— ὀργὴν, θυμὸν, anger, harshness or cruelty [Beng. translates θύμον, sœvitia, Engl. Vers., wrath]) Ephesians 4:31 [where also θυμον is sœvitia, harshness].— κακίαν) faults connected with the mind [evil-disposition]; for example, suspicion, perversity, impatience [Engl. Vers. renders it malice].— βλασφημίαν, αἰσχρολογίαν, blasphemy, filthy communication) The words, Out of your mouth, have respect to these two.

Verse 9
Colossians 3:9. ΄ὴ ψεύδεσθε, Lie not) Ephesians 4:25.— εἰς) to, or against. See History of Susanna, 3:55, 59, ἐψεύσω εἰς τὴν σεαυτοῦ κεφαλήν, thou hast lied against thy own head.— ἀπεκδυσάμενοι, having put off) Ephesians 4:22.

Verse 10
Colossians 3:10. τὸν νέον τὸν ἀνακαινούμενον, the new man renewed) lb., Colossians 3:24, note.— εἰς ἐπίγνωσιν, to [or in] knowledge) of the truth (ch. Colossians 1:6; Colossians 1:9-10), by which all love of lying is destroyed.— κατʼ εἰκόνα, according to the image) This image consists in perfect truth.— τοῦ κτίσαντος αὐτον, of Him that created him [viz. the new man]) i.e. of God, Ephesians 4:24 : compare ib., ch. Colossians 2:10. Regeneration is indicated by the word ‘creation,’ from which the image results.

Verse 11
Colossians 3:11. ὅπου) where, i.e. in whom, or in which thing.— οὐκ ἔνι, there is not present) In the estimation of God and of believers there is present neither Jew, etc.— ἕλλην καὶ ἰουδαῖος, Greek and Jew) The concrete for the abstract, as afterwards also Christ is used: for circumcision and uncircumcision, which occur presently, are abstract nouns.— ἀκροβυστία, uncircumcision) Even the Greek might have been circumcised. Therefore the mention of uncircumcision renders the expression more distinct.— βάρβαρος, σκύθης, Barbarian, Scythian) These two words, put by Asyndeton without a conjunction, make equally a pair ( συζυγίαν) as bond, free. The Greeks were on the west, the Jews on the east; the Barbarians on the south (for Scaliger shows that the term Barbarians is an Arabic word properly applied to the Numidians), the Scythians on the north, more barbarous than the barbarians (properly so-called). And with this impression Anacharsis, as Galen relates, was reproached by, I know not whom, ὅτι βάρβαρος εἴη καὶ σκὐθης, that he was a barbarian, and [what is tantamount to] barbarous, a Scythian. Every nation, as it prefers some one other nation to itself, so again, under whatever pretext, prefers itself to all the rest. Therefore the Barbarian, as occupying the middle place between the Greeks and Scythians, gave the palm to the Greek, but at the same time considered himself superior to the Scythian. Faith takes away this distinction. Perhaps at Colosse there were one or two Scythian Christians.— τὰ πάντα καὶ ἐν πᾶσι χριστὸς, Christ is all and in all) The apposition is χριστὸς ( ὤν) τὰ πάντα καὶ ἐν πᾶσι. A Scythian is not a Scythian, but Christ’s. A barbarian is not a barbarian, but Christ’s. Christ is all, and that too in all, who believe. The new creature is in Christ, Colossians 3:10; Galatians 6:15.

Verse 12
Colossians 3:12. ἐκλεκτοὶ, elect) This is equivalent to a substantive; its epithets are, holy and beloved. He calls them the elect of God, as Romans 8:33. The order of the words admirably corresponds to the order of the things [‘elect’ before ‘holy,’ and ‘holy’ before ‘beloved’]: eternal election precedes sanctification in time. The ‘sanctified’ feel the love of God, and then in consequence afterwards imitate it.— σπλάγχνα, bowels) Ephesians 4:32.— ταπεινοφροσύνην, humility of feeling, humbleness of mind) ib. Colossians 4:2 [ ταπεινοφροσύνης, “with all lowliness”]. These virtues are kept in exercise by ‘forbearing’ and ‘forgiving.’ [See next ver.]

Verse 13
Colossians 3:13. ἀυεχόμενοι, forbearing) in regard to present offences.— χαριζόμενοι, forgiving) past offences. On these depends the clause, so also ye [i.e. the ὑμεῖς is construed with ἀνεχόμενοι].— ὁ χριστὸς, Christ) who had the greatest cause of complaint against us.

Verse 14
Colossians 3:14. ἐπὶ, above) Here the climax reaches its highest point; love, superior to all things, 1 Peter 4:8.— τὴν ἀγάπην, love) viz. put on.— σύνδεσμος, the bond) Love comprehends the whole range of the virtues (graces), 2 Peter 1:7.— τελειότητος, of perfection) תם, τελειότης, Judges 9:16 ; Proverbs 11:3. He who has love, wants nothing: he is not kept bound by the elements of the world. Particular duties are also derived from this source, Colossians 3:19; Colossians 3:21.

Verse 15
Colossians 3:15. καὶ) and, so. The connection may be inferred from Ephesians 4:3.(23)— ἡ εἰρήνη τοῦ θεοῦ, the peace of God) Philippians 4:7.— βραβευέτω) a remarkable word. Hesychius has, βραβευέτω, μεσιτευέτω, μηνυσάτω, ἰθυνέσθω, Wisdom of Solomon 10:12 : Wisdom [gave Jacob the victory, Eng Vers.] was the guide and director of Jacob in a sore conflict: therefore βραβεὐειν, is to regulate or direct a person running, until he reaches the goal. Keep in safety ( φρουρήσει), Philippians 4:7, is nearly akin to it. Give yourselves up to the peace of God, that directs and regulates all things. An imperative after an imperative involves the signification of a future indicative.(24) Antithetical to βραβεύειν here, is καταβραβεύειν, ch. Colossians 2:18 (where see the note), having in it the notion of excess.— ἐκλήθητε, you have been called) Ephesians 4:4.— εὐχάριστοι, thankful) for that calling. This stands as a statement of subject (Propositio) in relation to what follows. The same duty is commanded, Ephesians 5:4.

Verse 16
Colossians 3:16. ὁ λόγος, the word) by which ye have been called.— ἐνοικείτω, have its indwelling in you) as in a temple, for ever.— ἐν ὑμῖν, in you) in your inner man; comp. full, Romans 15:14.— πλουσίως, richly) The distribution follows: in all wisdom(25)—one another [ ἑαυτοὺς, admonishing yourselves]: with grace—in(26) your heart, i.e. mutually and apart. In wisdom, with grace, occur again, ch. Colossians 4:5-6.— ἐν πάσῃ σοφίᾳ διδάσκοντες, teaching in all wisdom) So it must be construed, comp. ch. Colossians 1:28. The nominative, by Syllepsis,(27) depends on ἐνοικείτω, “let the peace dwell in you,” i.e. have ye it dwelling in you [and therefore διδάσκοντες, agreeing with ὑμεῖς, is put]; and this construction is the more suitable on this account, that γίνεσθε, be ye, which occurs a little before, has possession of the reader’s mind.— ἑαυτοὺς, yourselves) ἀλλήλους, one another. There are parallel expressions at Colossians 3:13.— ψαλμαῖς, in Psalms) Ephesians 5:19.— ἐν χάριτι, with grace) χάρις, חן, Psalms 45:3 .

ABCD( δ)Gfg Vulg. read ταῖς καρδίαις. So Lachm. Tisch., without any of the oldest authorities, reads as Rec. Text, τῇ καρδίᾳ.—ED.

Verse 17
Colossians 3:17. ποιῆτε, ye do) The word is used in a wide sense, so as also to include the act of speaking.— πάντα, all things) viz. do ye.— ἐν ὀνόματι, in the name) so that it may be just the same as if Christ were doing it, Colossians 3:11; or at least that you may be able to prove all things to Christ [to do all things so as to gain His approval]. The man who can say, O Jesus Christ, I have done this in Thy name, certainly proves his conduct to Christ. In the name of Christ, i.e. for the sake of Christ: comp. the following verses.— διʼ αὐτοῦ, by Him) not by angels.—Theodoritus.

Verse 18
Colossians 3:18 to Colossians 4:1. αἱ γυναῖκες, κ. τ. λ., wives, etc.) Ephesians 5:22 to Ephesians 6:9.— ἐν κυρίῳ, in the Lord) These words are construed with ὑποτάσσεσθε, submit yourselves; comp. Ephesians 6:1 : or else with ὡς ἀνῆκεν, as it is fit; comp. in this view Colossians 3:20, unless ὑπακούετε, obey, Colossians 3:20, be there likewise construed with ἐν κυρίῳ. It may be construed either way.

Verse 19
Colossians 3:19. ΄ὴ πικραἰνεσθε, be not bitter) πικρία, hateful conduct (offensive behaviour) mixed with love. Many, who are polite to all abroad, notwithstanding without scruple treat their wives and children at home with covert bitterness, because they do not fear them; and when this feeling is vanquished, it affords a specimen of great softening of natural ruggedness of temper.

Verse 21
Colossians 3:21.(28) ἵνα μὴ ἀθυμῶσιν, lest they be discouraged) ἀθυμία, despondency (a broken-down spirit), the bane of youth.

Verse 22
Colossians 3:22. θεὸν, God) who knows the heart.

Verse 23
Colossians 3:23. ὄτι ἐὰν ποιῆτε, whatsoever ye do) in your service.— ὁ ἐάν τι, Ephesians 6:8.

Verse 24
Colossians 3:24. τῆς κληρονομίας, of the inheritance) Although you have no inheritance in the world, but are part of an inheritance passing from your Master to His children.— χριστῷ, Christ) who rewards them that serve Him.— δουλεύετε, ye serve) while you thus serve.

Verse 25
Colossians 3:25. ἀδικῶν, he that doeth wrong) In actual deed and from the heart.— οὐκ ἔστι προσωποληψία, there is no respect of persons) Men of low rank and poor circumstances often think that they should be spared on account of their humble condition. That is denied.

04 Chapter 4 
Verse 1
Colossians 4:1. τὸ δίκαιον καὶ τὴν ἰσότητα, justice and equity) Comp. τὰ αὐτὰ, [ye masters do] the same things [unto them], Ephesians 6:9, note.

Verse 2
Colossians 4:2. τῇ προσευχῇ, in prayer) Ephesians 6:18.

Verse 3
Colossians 4:3. ἡμῶν, for us) Ch. Colossians 1:1.— ἀνοίξῃ θύραν τοῦ λόγου, would open the [but Engl. Vers. not of the mouth; therefore, “a door”] door of utterance) i.e. the mouth, Ephesians 6:19; Micah 7:5. A great opportunity is elsewhere called a door [and so Engl. Vers. here], 1 Corinthians 16:9.— δέδεμαι, ἵνα φανερώσω, I am in bonds, that I may make it manifest(29)) a paradox; as in 2 Timothy 2:9; Philippians 1:12-13.

Verse 4
Colossians 4:4. ὡς, as) This depends on λαλῆσαι, to speak, Colossians 4:3.

Verse 5
Colossians 4:5. ἐν σοφίᾳ, in wisdom) Ephesians 5:15, note.

Verse 6
Colossians 4:6. πάντοτε, always) Supply ἤτω, let it be.— ἐν χάριτι) joined with spiritual grace, Ephesians 4:29.— ἅλατι) with the salt of wisdom.[Lest there should be anything corrupt and tainted under it.—V. g.]— εἰδέναι) [by your knowing how]. The infinitive used as an ablative case.

Verse 7
Colossians 4:7. τὰ κατʼ ἐμὲ, the things concerning me) Ephesians 6:21.

Verse 8
Colossians 4:8. γνῷ τὰ περὶ ὑμῶν) γνῶτε τὰ περὶ ἡμῶν is found in Al. Colb. 7, etc. It has been transferred to this place from Ephesians 6:22. See App. Crit. Ed. 2.(30) on this passage. The two epistles [Ephesians and Colossians] truly have many points of resemblance to one another, but yet so as that the things that need to be changed are changed in each respectively (mutatis mutandis). And generally in parallelisms of this sort, which the officiousness of transcribers has mixed together [blending the parallel readings of two epistles into one], one reading in the one place, and another in the other, is the genuine reading. Tychicus, and through Tychicus (as it appears) Paul, was to learn the state of the Colossians (whence, instead of γνῷ [third person, viz. Tychicus], γνῶ [first person, viz. Paul] may be also read), just as he learned the state of the Thessalonians through Timothy; that of the Corinthians through Titus; that of the Philippians through Epaphroditus; and more especially did Paul wish to learn that of the Colossians, because he had a great ‘conflict’ on their account [ch. Colossians 2:1]. Moreover the knowledge of the Colossians concerning Paul is sufficiently indicated (marked), not only by the preceding words, as in the Epistle to the Ephesians, but also by those following, which are peculiar to this Epistle to the Colossians: πάντα ὑμῖν γνωριοῦσι τὰ ὧδε.(31)
Verse 10
Colossians 4:10. συναιχμάλωτός μου, my fellow-prisoner) This was the state of Aristarchus (viz. that of a prisoner), not so Epaphras, Colossians 4:12 : but it is Epaphras, not Aristarchus, that is spoken of as his ‘fellow-prisoner’ in Philem. 123, 24. Perhaps Epaphras, when he came to Rome, was imprisoned, and presently after liberated. Paul might have so called Aristarchus, because he had been formerly imprisoned.— ὁ ἀνεψιὸς βαρνάβα, [sister’s son, Engl. Vers.] kinsman to Barnabas) Barnabas was better known than Mark; therefore the latter is designated from the former.— περὶ οὗ, concerning whom) namely Mark; the οὗ refers to the nominative, not to the oblique case, of Barnabas [though βαρνάβα immediately precedes].— ἐλάβετε) ye have received. Tychicus and Onesimus seem to have borne these commandments to the Colossians, along with this epistle. Ye have received, he says, not, you will receive; for the ancients suited their language to the time when the epistle was read, not to the time when it was written, as we should do. Thus, I have written, for I write, Philemon 1:19.— ἐντολὰς, commandments) These are put in antithesis to the writing.— ἐὰν, if) This is the sum of those commandments.

Verse 11
Colossians 4:11. οἱ ὄντες, who are) namely, Aristarchus, Marcus, Jesus.— μόνοι, alone) of the circumcision.— παρηγορία) The propriety of the word should be observed; what παραμυθία is in domestic sorrow, παρηγορία is in forensic danger.(32)
Verse 12
Colossians 4:12. τέλειοι καὶ πεπληρωμένοι, perfect and complete) This is introduced from the former discussion.(33)— ἐν παντὶ, in all) Construe with, ye may stand.

Verse 13
Colossians 4:13. γὰρ, for) The reason (ætiologia: see Append.) is properly in, he hath. The verb, I bear him record, is modal.(34)— ζῆλον, zeal) lest you should be seduced, ch. Colossians 2:4 : comp. 2 Corinthians 11:2.

Verse 14
Colossians 4:14. ὁ ἰατρὸς, the physician) He is so called, either because he had practised, or was practising, medicine. He calls him Luke, as being sufficiently known to Timothy by his name alone, in 2 Timothy 4:11. He calls him the physician here, as being unknown to the Colossians.— δημᾶς, Demas) He alone is put without any descriptive epithet; comp. 2 Timothy 4:10 : but perhaps the reason for this was, that Demas wrote the epistle under the dictation of Paul.

Verse 15
Colossians 4:15. νυμφᾶν, Nymphas) of Laodicea, as may be collected from this passage. The house of Philemon was open to the congregations of believing Colossians, Philemon 1:2.

Verse 16
Colossians 4:16. ἀναγνωσθῇ, shall be read) publicly, in the church. Comp. 1 Thessalonians 5:27; Revelation 1:3; Deuteronomy 31:11.— ἡ ἐπιστολὴ, the epistle) this very one.— ποιήσατε, cause) So also 1 Thess. as above.— τὴν ἐκ λαοδικείας, the one from Laodicea) Mill is of opinion that the Epistle to the Ephesians is intended, which was to be got from Laodicea, and to be brought to Colosse. It is certainly not without a reason that Paul mentions the town from which the epistle was to be procured, rather than those to whom he sent it.

Verse 17
Colossians 4:17. εἴπατε, say) Speak ye, in my name, as witnesses. This was more affecting than if he had addressed Archippus himself. And perhaps Archippus, a minister, was prevented from going to the public assembly by weak health or old age. For that he was near the end of his career, may be inferred from the word fulfil, Philemon 1:2. Moreover it is not the different overseers of the Church, but the Church itself, which is commanded to speak to Archippus. Therefore the epistle was directed to the Church, although its subject is very sublime. [Why then are laymen, as they are called, to be prevented from reading the Scriptures?—V. g.]— ἣν παρέλαβες, which thou hast received) by a mediate calling [i.e. through the mediate instrumentality of men, who ordained him]; for there does not follow, from the Lord, but in the Lord.

Verse 18
Colossians 4:18. ὁ ἀσπασμὸς, the salutation) Paul adds this verse with his own hand, acknowledging that all which goes before, proceeded from himself.— μνημονεύετε, be mindful) especially in prayer, Colossians 4:3.

